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Claudius Labib (1868-1918) was born in Meir, Middle Egypt, which is still a strongly Christian
area. He studied Coptic in Cairo and went on to study Ancient Egyptian. He espoused the cause

of reviving Coptic as a spoken language in the home, but his advocacy was not very successful.

In 1909 he published a short memoir of his visit to the monasteries of the Wadi Natrun. After
a brief description of what he saw on his visit, he supplies the text and translations (Arabic

and French) of three stelae.

The dating system used is A(nno) M(artyrorum), the accession year of Diocletian, which

corresponds to 284 AD.

Text One

The first text was built into the wall of the monastery of John Kame. It is described as having
been carved on white marble, 60 cm long, with 23 lines of text. From Labib's non-
photographic reproduction it is possible to identify a slab of stone with rounded top and what
look like 'architectural’ features: the lunette rests on two columns, at the top of which is a
rectangular area containing a creature that I cannot identify in the midst of plants, the whole
intended perhaps as a stylized capital; the area below contains parallel diagonal stripes,
perhaps intended as the decoration of a column; immediately below is a bulbous undecorated
area, perhaps the stylobate, resting on a geometrical design intended perhaps as steps. These,
however, are merely the causal remarks of someone with little knowledge of iconography.
There is a text that runs around the outside the whole stele, to be read from bottom to top on

the left, horizontally from left to right on the top and then top to bottom on the right:

TENT20 apirimey (left)
MITENMAKAPIOC NI®OT NTEMOC IHC TIXC (top)
TMTON NTE(MARAPIA NPYXH aAMHN (right)

We pray, remember our blessed faither that the Lord Jesus Christ may give rest to his blessed



soul. Amen
Note
In the third line there is gender agreement between 'blessed’ and 'soul’. Coptic often ignores Greek gender,

as for example in line 2 of the stele text.

hEN TIPAN NTTPIAC
€O60YAE NOMOOYCIOC TNWT
€ NEM TIWHPI NEM TITINA €EOOYAR
AJOOTTI NXITTIXINOYWTEN €R

5 OXA NTE TTENMAKAPIOC NIOT ATIA
WANNHC KAME COY KA NKIAZK
NTIAXTT A NTE TNEXWP2 €bPHI bEN
COY KE NA2PA({ €N AEBA KOCMA Tl
APXIETIICKOTTIOC NT€E Pakot €qol

10 NZIFOYMENOC NXETTIENIOT NATIA AR
PAAM €TEKKAHCIA MIMTENIOT €OOYAR
AEEA IWANNHC : MENCA 1 ENAROT
NTE TIXINEWTEN EROA NTETIENIW
T €OO0YAR KATAOYTMAT NTEPT

15 AEMTON MM NXEMAIOT TTa
TIA CTEPANON NCOYO MITIAROT
AOWP : TAl ETAJOOTI NA( NOY
WHP1 NTTINATIKON | hENTAIPOMITI NOY®
T AYEMTON MMW®Y €TTE HENOYHPHNI

20 NT€¢T AMHN - beNTMA2 pOE NpO
MM NTetaexiciC NNIarioc MMapt
YPOC €(Ol ENOYPO €bPHI €EXWN NXETIENGC IHC

TIXC AMHN

In 1. 12 the word MenNeNca is to be read

In the name of the holy consubstantial Trinity, the Father, the Son and the Holy
Spirit, the passing of our blessed father, Apa John Kame, happened on the 24th of
Khoiak at the first hour of the night, on the 25th, in the presence of Abba Cosmas

the archbishop of Rakoti, when our father Apa Abraam was hegoumenos of the



Church of our holy father Abba John. Ten months after the passing of our holy
father, it was the will of God that Apa Stephanos should go to his rest on the 9th of
Hathor, the one who had been a spiritual son for him. In this same year the two
went to their rest in the peace of God. Amen. In year 575 of the struggle of the Holy

Martyrs, Our Lord Jesus Christ being king over us.

Notes

According to the Julian calendar Hathor begins on October 8 and Khoiak on November 27. I take it that the
'first hour of the night' means 'midnight’, the bridge from Khoiak 24 to 25. In standard Sahidic this is
expressed by TTIa@e NTEYWH. It is customary to reckon the 24 hour period as starting at 6 am (the first
hour) and so on. I am not familiar with any earlier reference to the , and I am not certain which would make
midnight 'hour 18'. The writer seems to have no difficulty moving between ‘Apa’ and ‘Abba’. 575 AM
corresponds to 859 AD.

Text Two
This Sahidic text on white marble from the Church of John on the island of Roda south of

Minya, almost opposite Antinoopolis, is built into an altar.

TTRIOC THP( ETIPOME E€JP2W( NOE NOYKATINOC AY® NPOOYW® THPOY NTE
TMRBIOC €TO NOE NOY2AIREC EWACPIKE NEZ2BHYE THPOY NTTINOYTE
2NATGINPATOY NE AYW®W 2N2ATT EME NETWOOIT EMMEYEMTO E€ROA
2MITTPETIEOYOEId) OYN QWITE E€ETPAKACWMA E2PAl ACEl €2PAl EXWI E€6ITY 20TE
€AIKTOI €TTKA2 KATA ©€ NNAIOTE

APITTAMEEYE OYN ANOK TITAAANITOPOC PEYPW®NIA NTETTNOYTE €POYNA NMMAI

NTAMTON €MAl ... KI2A2K KX €TOY Z ATIOAIO

There are two designs at the bottom right of the text:
one is a large X with a K to the left, H at the top and CZZ at the bottom;

the other is the Christogram XP with A and (D at the bottom.

The whole of life is like smoke and all the cares of this life are like a declining
shadow. All the works of God are inscrutable and true judgements are those that

are before Him.* Since therefore the time has come for me to leave the body, the



shadow ** has descended upon me to take it, I having returned to the earth like my
fathers.
Remember me Febronia that God may be merciful to me and I may rest in peace. . .

Khoiak 21 Year 7 of Diocletian.***

Notes

* This line is an allusion to Romans 11, 33

** The subject of the verb is a fem. pronoun and I take it to refer to the 'declining shadow"

**#* The diagram to the left has numbers that may be intended to emend those in the text: Khoiak 28 and

267 AM (=551 AD). Year 7 would make the stele 291 AD, which is not likely.

Text Three

There is a photograph of this black granite stele, 55 x 40 cm. At the time of writing it was in
the possession of M. Philippe of Cairo. It has 27 lines of Sahidic text. It is said to be from
Akhmim, the city opposite the White Monastery of Shenoute. It is dated 502 AM (=786 AD).
The photograph has not really helped me to read the text, so I have largely used Labib's text.
Labib writes that, because of the linguistic errors or peculiarities, it is thought by some ('on
prétend’) to be a forgery, which Labib obviously and rightly dismisses. There are passages
that I do not understand, but it reads as if the text has been written by a young person about a

young person.

® XEOYa® MN

HNETIE MTIWPX ® GINBWK

E€MEWMMO ECOYHY TIAPA NCOIT TH
POY @ GINTIA€EA ECNAWT ENEI ETIEKPO

5 ©AAAACCA OYCUYC AY® TIECZOEIM O NArpl
OC - OYKYl A€ TIACKAPOC E€ETE TMNTEPPEIE
MIMTACWMA MNTAMNTW@APA2E - €EWXE OYN TIPO
PHTHC €OYAAB €JCOOYN €C2A1 N2NTOEIT MAPE(
A2EPATY NMMMAl 2NTTIEIMEPOC EWXE OYA €(

10 COOYN NPIME MNNETPIME TIEIKET MAPEYW®IT EPON €W
XE€ OYN OYA €(JAIOANE ETIYWTE TYATIE MMIN MMO( Ma
PE2WN €20YN EPON NIM TMTETNATI NOYMOY €XNTAATIE OY
MO OYTIHI'T NNPMEIH - EXNNABAX - TAPIME €EXN TNOG €NM
KAZNZHT €TAQTA20N E€TBHHTK - @ TIET20A6 AY®W €TNO

15 TH - 2NNE(JWAE - KOCMA TIW2YTOC - TIETKH 2NTTEITAPOC



NCWPPON AYW ETTIEPEIOY 2MIMTEYrENOC - ETO NCOEIT
2NNETOYON2 AY® E€TPOOYT NOE MITOYEIOTE EYTEP
M€l 2MMEYHI EYPAYE - EXNNE(JCMOT ENANOYOY
2NOYWCNE AYPNIAION TA20( 2ITENTKOAEYCIC ETINOY

20 TE AJXWK EROA 2ITNTMNTAONEZTH( ETNNOYTE AXN
AAAY NQTOPTP - ATEJMNTEAPA2E 2WOR 2NOYWTIM

WQONE AJEPOYEMITEXOPTOC EWYAJWYOOYE NTEITEYZPH
PE€E €Y2WO AJK®W NOYNOG NENMKAZNZHT NNE(CNHY A(
BWK EPATY ETMMNOYTE 2NTECPPArIC NTMNTXPICTIANOC OY ANO
25 ON A€ NH €TNA22EPATOY Z2NCW( COTICTI 2APO( ETMEEYPAT( MITNOYTE
TIXC - NTAJMTON A€ MMO( MITOOY MHNO PANA2THP © €TOYC

ATTOAIOIC ¢B

What is this separation ? Going into unimaginably distant exile ! The harsh voyage
to come to the shore ! (5) The sea is wide and its waves fierce, but my skiff is small,
that is, the youth of my body and my brief life. If there is a holy prophet who knows
how to write lamentations, let him stand with me in this portion. If there is one
who (10) knows how to weep with those weeping, let this one run to me. If there is
one who perceives the defect* of his own head, let him approach us. Who will pour
water on my head, water a source of tears on my eyes that I may weep for the
great sadness that has seized me for your sake, the one who is sweet (15) and
pleasant in his words, Cosmas Péhygos, ** who is lying in his grave, wise and of
brilliant family, well known among those who are as prominent and established as
their fathers, who was a joy in his household, which rejoiced over his good
manners. Of a sudden he was taken by the order of God and completed his life
through the mercy of God without (20) any distress. His brief life was spent***
without illness. He ate*** plant matter after the bad flower had withered. He has
left his brothers in great pain and gone to God in the seal of Christianity. We are
the ones who follow him, praying for him at the feet of Christ (25) God. He has gone
to his rest on Hathor 9, year 502 AM.



Notes

* [ am by no means certain of how to understand this word

** Cosmas is not an uncommon name in Christian Egypt. Is 'P6hygos' perhaps Arabic, the first part
something like (s¢2 'splendid’ ?

*** The verbs in these two sentences are not clear to me: 'was spent’ and 'ate' are both guesses. One has the
impression that the young man or boy had lived a healthy life before dying very suddenly of an unspecified

illness.



